There was once a time when if you went to a Marxist conference and heard Marx's oft-quoted words about religion being 'the sigh of an oppressed creature, the heart of a heartless world and... the opium of the people', it was because the speaker was attacking religious belief. The words were seen as a byword for a kind of Marxist atheism. In a way, this was itself an over simplification of what Marx was saying, which was not an argument for atheism as such. His point was rather that religious belief could not simply be dismissed as a 'delusion'; we needed to understand that the very suffering and pain in the lives of oppressed workers encouraged a belief in a better world, which was articulated through the language and structures of religion. But Marx was also saying that the way religion dulled the pain of people's lives in its opiate-like manner also meant that it wasn't addressing the real problems -which he saw as those material conditions that caused that suffering and pain.
are several dimensions to how this strange turnaround has taken place. If we look at contemporary political theory within universities there has been a vast swath of material, coming out of Post-colonialism in particular, which has contributed to this change. Edward Said's 'Orientalism' was originally published in 1978 but his call for the reframing of the knowledges by which the 'West' understood the 'Orient' as 'a Western style for dominating, restructuring, and having authority over the Orient ' (1990:3) have hugely influenced the shape of the debate. The Postcolonial theory inspired by this sees its mission as one of critically destabilising the categories of 'Western thought' -modernity, rationality, individualismwhich it characterises as tools for the subjugation of the colonial subject.
These ideas have had a major impact within the academy, and while it there is not space here to evaluate this in detail here 1 , there is no question that has significantly impacted the perception of secularism. Once seen as a progressive default position, the doctrine of secularism has come to be understood as part and parcel of the Imperial Ideological State Apparatus, which 'the people' are fighting through the assertion of their subaltern religious subjectivities. While the presentation of secularism as a colonial imposition is not uniform within postcolonial theory, there is no doubt that these shifts have created a context in the humanities and social sciences where a defence of a secular politics can very easily lead one to be presented as promoting 'Western colonial thinking'.
The diminishing commitment to a secularism is equally reflected in the changing shape of left wing political activism in the UK. The key moment Muslims 'on the basis of their religion' (Sell, 2004) . Worse than this the supposedly leftist Respect Party had ended up in an alliance with the most right wing and puritanically intolerant forms of Islam that in East London were actually attacking more progressive anti-fundamentalist versions of Islam (Bhatt, 2006, 98-99) .
While Respect has now largely collapsed as a political force, the confusion on which this politics is based, not to mention its failure to interrogate questions of secularism, women's and LGBT rights, has unfortunately not. While there is no denying the intensity of racism being One might question the way this last grouping was presented as a single entity, but this was only one of many conflations here. In the group's discussion of the so-called 'new secularists ', Southall Black Sisters (SBS) and British Muslims for a Secular Democracy (BMSD) were singled out for their 'Islamaphobia'. When I raised the question of how organisations like a committed anti-racist group like SBS could be reasonably described as 'Islamaphobic', Nazarin Massoumi replied that SBS was 'once progressive' but now 'supports the racist practices of the state' through its involvement in counter radicalisation strategies, by which I would assume she is referring to the UK Government's counter-radicalisation strategy, known as PREVENT. 2 , though the group failed to offer any evidence of what this involved and how it was substantively 'Islamaphobic'.
Indeed it is revealing of the nature of this group's work that they see it as appropriate to place political groups like SBS and BMSD alongside MI5 and MOSSAD.
This was a session with a young audience and one of the things I found frustrating was the way this whole focus on 'Islamaphobia' was so readily accepted by an audience almost entirely unaware of the work done by groups like Southall Black Sisters and Women Against Fundamentalism (see Dhaliwal and Yuval-Davis [2014] for an account of the latter).
The final speaker was Nancy Lindisfarne whose presentation was entitled 'Islamaphobia and Cultural Racism'. This was a version of a paper which she has published with Jonathon Neale on her site at Academia.edu (Lindisfarne and Neale, 2015 
